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NEW TRACES OF AN OLD UYGHUR EXTRACT OF THE ZA AHANJING (T. 99)
THE FIRST OF THREE FOLIOS PRESERVED IN THE HEDIN COLLECTION
(1935.52.0009)

SIMONE-CHRISTIANE RASCHMANN (BERLIN)

The main subject of this article is the edition of folio 1935.52.0009 from the
Hedin collection of the Etnografiska Museet in Stockholm. Folio 1935.52.0009
was first described by Kogi Kudara in “A Provisional Catalogue of Uigur
Manuscripts Preserved at the Ethnographical Museum of Sweden” in 1980." K.
Kudara was able to identify the text of this folio as being part of an Old
Uyghur Agama text, namely an Old Uyghur extract of the F[i&%4E Za
ahanjing (T. 99, vol. 2, 1 - 373) - one of the three Chinese Samyuktagamas®
known to us.’ The original Sanskrit text of this Chinese translation is lost.*
The parallel passage of the text of folio 1935.52.0009 is found in Taishé 99, vol.
2, p. 13¢ 18 - 15b 15 (shtra 57-59). As K. Kudara explained in a footnote to his
identification: “The Ch. text of this part is not completely translated but
partially into Uig.” This is a well-known feature of almost all fragmentarily
preserved Old Uyghur Agama texts. Another common feature is the
quotation of longer or shorter phrases from the Chinese text which are
incorporated in the Old Uyghur version. Two further folios of the Hedin
collection were identified by K. Kudara as being part of this Old Uyghur
translation of the FEfi[&%% Za ahanjing, too: folio 1935.52.0010 and folio
1935.52.0011.

In this article I will deal with folio 1935.52.0009 only. The edition is based on
my own transcription and translation. I would like to express my sincere
thanks to my colleagues Peter Zieme, Yukiyo Kasai, Ablet Semet, Klaus Wille
and Jin-il Chung’ for their useful suggestions and valuable comments. The
edition on hand also benefited from Choong Mun-keat’s comparative study of
the five items in the Pali Samyuttanikaya and the Chinese Samyuktdagama.’

In the first part of their series of articles concerning the Old Uyghur Agama
fragments, Kogi Kudara and Peter Zieme mention two references for the
quotation of the title Za ahanjing in Old Uyghur fragments.” The first
reference is on the verso of the fragment Ch/U 6584, where the authors
assume line /v/2/ as being the translation of line /v/1/. In this line the title

! Unpublished manuscript.

? In the following quoted as SA.

* Cf. Nakamura (1980), 37-38.

*But fragments of the Sanskrit text are preserved in different Central Asian manuscript
collections worldwide. “A Survey of the Sanskrit Fragments Corresponding to the Chinese
Samyuktagama” was recently published by Jin-il Chung, cf. Chung (2008).

* Jin-il Chung even made his manuscript of “A Survey of the Sanskrit Fragments
Corresponding to the Chinese Samyuktagama” accessible to us before publishing.
Unfortunately none of the preserved Sanskrit fragments matches our folio 1935.52.0009.

¢ Choong (2000), 24-72. Choong uses the term “the five aggregates”.

7 AgFrag.
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Za ahanjing is quoted. In line /v/2/ the Chinese title in ‘the inherited Uyghur
pronunciation of Chinese characters’ (IUPC) is only partly preserved: [... sap
agam. Furthermore, the second line (Ch/U 6584/v/2/) being a translation of
the first (Ch/U 6584/v/1/), the Chinese one, means we also have to assume
that the 50 fascicles (4 juan) of the Za ahanjing were subdivided into bundles
(0ld Uyghur ¢ir < Chin. 8 zhi), probably of 10 fascicles each, in the Old
Uyghur version. Otherwise the preserved titles with the added subdivision
would not fit with each other.’ The 0ld Uyghur counterpart of the Chinese
title Za ahanjing we find in the second reference: Ch/U 6603/v/1/ i & 485
Z5— dsrinti sudur-lug bosgut “Za ahanjing, 1st fascicle, instruction consisting of

variegated sitras”.’

For a better understanding of the position of the text preserved on folio
1935.52.0009 in the Old Uyghur extract of the Za ahanjing 1 will give a brief
summary of the structure of the latter:

The Za ahanjing™ consists of 50 fascicles (& juan) with 1362 satras™ (T. 99)."
The underlying structure has been reconstructed by several scholars.” The
grouping into % juan (,fascicle”) represents the Chinese tradition for
organising Buddhist texts.

The text of folio 1935.52.0009 contains quotations from the sitras 57, 58 and
59, ' These sutras are to be found in the first section, ie. the
Paficopadanaskandhika-Nipata (7157 [& (&) ", which corresponds to the
Khandhavagga of the Samyuttanikaya. As Tilmann Vetter quoted in the chapter
on the ‘Khandha Passages’ in the Samyuttanikaya of his book “The ‘Khanda
Passages’ in the Vinayapitaka and the four main Nikayas” all suttas of the 22™
Samyutta deal with the five items (Skt. paficopadanaskandha):

body (Skt. riipa, Chin. {f se),
feeling (Skt. vedana, Chin. %% shou),
ideation (Skt. samjfid, Chin. £& xiang),

® Cf. AgFrag 274. According to the table, which shows the distribution of the 50 juans of the
SA into the 7 Nipatas (Nipata I - VII), presented in Chung (2008), 23 (Table 3: Supposed
Original Structure of the Za-ahanjing), Juan 21, quoted in line /v/1/ of Ch/U 6584, is located
in Nipata IV. That is why the quoted “third bundle” (iiciin¢ &r) in line /v/2/ can not be
assumed either an equivalent of this Nipata organisation.

° Cf. AgFrag 274.

T, 99,

" The siitras are also referred to as discourses.

? Concerning the structure of the Samyuttanikaya cf. Vetter (2000),153: “The
Samyuttanikaya consists of 56 ‘groups’ (samyutta) and contains 2889 suttas in the PTS edition
(Norman (1983),49-50; von Hiniiber (1996),36) and 2941 in NDP (vol. I, Introduction 1X).”

" For an overview see among others EncBuddh, vol. VII, fasc. 4, 684b-687b (Samyuktagama);
Glass (1973), 36-50; Choong (2000), 16-23; Chung (2008), 20-25.

" Their counterparts in the Pali text are as follows: SA 57 ~ SN 22.81, SA 58 ~ SN 22.82, SA 59 ~
SN 22.5.

©® Cf. Chung (2008), 23, 41-72.
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impulses (Skt. samskara, Chin. T xing) and
sensation (Skt. vijfiana, Chin. & shi)."®

The sequence of the siitras in the Old Uyghur text is the same as that of their
Chinese counterparts in the Taisho edition, where siitras 57 and 58 are found
at the end of juan 2 and sttra 59 at the beginning of juan 3."

The Old Uyghur terms denoting the five items (bes yiikmdak/be$ yapig) are
attested in the Abhidharma fragment Mainz 71v: akighg be$ yiikmdk drsdr o,
taginmak, sakiné, kilin¢, bilig driir “in terms of the five asrava heaps (i.e.
upadanaskandha) **, these are body, feeling, ideation, impulses (and)

sensation®."”

A partly preserved Sanskrit parallel of sttra 57, the Pataleya-siitra (also quoted
under the name Pataleya-vyakarana®™) together with its Chinese text from the
Za ahanjing and its Sanskrit text, as passed down in the Dharmaskandha®, is
published by Jin-il Chung in the appendix to his publication “A Survey of the
Sanskrit Fragments Corresponding to the Chinese Samyuktagama”.” In the
introduction to his publication he listed the names and all references for
stitra 57 and sttra 58.”> Apart from a mention in a footnote, sttra 59 is not
dealt with in Chung’s publication.

The folio 1935.52.0009

Description of the folio according to Kudara (1980), No. 9 (i-iv):*

Size: 14.4 X 34.5 cm

Paper-pattra without an eyelet

Lines: recto 42, verso 38.

Script-type: Cursive Uyghur, with Chinese characters.

1 For these definitions see Vetter (2000), 19-73.

Y For further references concerning the sequence of the sitras as shown by 0Old Uyghur
fragments see Chung (2008), 20 fn. 63.

" For the translation and interpretation of akiglg be$ yiikmak see UW 80a: ,,die 5 Asrava-
Haufen“ (d.h. die Upadana-Skandhas ...).

¥ This passage of the fragment in question is quoted several times, amongst others in TT VI,
156-157 (here by using the old finding mark T 1233).

? According to Chung (2008), 26 fn. 89: “The three terms, i.e. Sitra, Dharmaparyaya, and
Vyakarana, are seemingly interchangeable.”

' An edition was published by Siglinde Dietz, see Dietz (1984). According to her, the
quotation of the Pataleya-vydkarana is located in a passage that “die Entstehung von
“Ergreifen” aufgrund von acht Arten von “Besessenheit” (paryavasthana) erkldrt”. Within this
passage it is added after the explanation of the second type, i.e. ariipyaraga “the craving for
the formless realm”, cf. Dietz (1984), 20, 52-55.

# Chung (2008), 329-335.

# Chung (2008), 65-66 (siitra 57), 66 (stitra 58).

* Unfortunately I had no chance to study the original manuscript. The edition is based on an
excellent digital image, kindly provided by the Etnografiska Museet (Museum of
Ethnography) in Stockholm. I express my sincere thanks to Hikan Wahlquist and Peter
Zieme, the initiators of this publication project, for giving this chance of publication to me.
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Concerning the provenance of this folio, as well as all folios of the Hedin
collection of the Etnografiska Museet in Stockholm, we get important
information from another article published by K. Kudara: “Pelliot Ouigour 218
Its significance. In this article K. Kudara was able to show that the folios stem
from the Dunhuang cave No. 464 [Pelliot: grotte 181; actually: B464, see Yakup
(2006), 2] and according to K. Kudara date from the 13%/14™ centuries, the
Mongol-Yuan Dynasty (cf. KudSamy 170).

The lines /r/1/-/r/39/ of folio 9 contain Chinese quotations and an Old
Uyghur extract of siitra 57 of the Za ahanjing (T. 99, vol. 2, 13¢ 07 - 14b 11,
title: Chin. f@ii4% Xiankengjing, Skt. Pataleya-vyakarana, ~ SN 22.81). The
counterpart of the first Chinese quotation on folio 9 /r/1/ is line 13c 18 in T.
99, vol. 2. This siitra, as well as the next, siitra 58, are located in juan 2 of the
Za ahanjing (T. 99, vol. 2, 7b 19 - 15b 04 H[u[ & 484555 ). We do not know
whether there were further quotations from the beginning of the siitra 57
(13¢ 07 - 13¢ 17) on a previous folio of the manuscript, which is not preserved.
The lines /r/39/-/v/35/ form the Old Uyghur counterpart to siitra 58 (T. 99,
vol. 2, 14b 12 - 15b 04, title: Chin. i H4X Manyuejing, Skt. Paurnamdsika-
vydkarana, ~ SN 22.82). 1t is the only sGtra on this folio for which the 0Old
Uyghur extract, including Chinese quotations, is fully preserved. The last
three lines of folio 9, namely /v/36/-/v/38/, are the beginning of the Old
Uyghur extract of stitra 59 (15b 10 - 15b 21, ~ SN 22.5 Samddhi). Sttra 59 is
located in juan 3 of the Za ahanjing (T. 99, vol. 2, 15b 07 - 22b 14 FE[r[ & 4855
=). It is again unclear, whether there was a continuation of the Old Uyghur
extract of this siitra on the next folio, not preserved either.

The contents of the text of folio 1935.52.0009 can be described as follows:

[sttra 57]
/r/01/-/02/ location
/r/03/-/07/ meeting with Buddha; beginning of the discourse concerning the
five aggregates
/r/08/-/18/ explanation of Buddha concerning the five aggregates
/r/11/ “four bases of mindfulness”
/r/14/-/16/ the rejection of exertions (Skt. virya)
/r/16/-/18/ no progress in destructing the leakages (Skt. asrava)
/r/19/-/38/ discourse on the effect of holding self-view with regard to the
aggregates and the causes of suffering

[stitra 58]

/r/39/-/40/ location

/r/40/-/v/18/ an explanation regarding the distinction between the five
aggregates and the five aggregates with attachment

/v/19/-/23/ discussion about the causes and conditions for the coming into
existence of the five aggregates
- the cause and the condition for the name of the five aggregates

/v/23/-/35/ teaching on seeing the five aggregates as not-self
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[stitra 59]

/v/37/-/38/ discourse on the arising of the five aggregates

Transcription
1935.52.0009 recto (plate 17)

ro1 —*ERPETESERT eka badir-a $ala mul

P — iR LE

r02 sdgiit altin-inda f§]4 amti 48itigsayiir biz B PSS ...
r03 %1 bilziin bizind koriismagili at1 kotrilmis PRI EA R
r04 -ki . ke bolu® tiikitti . birok amginmagii CAGEA S

alpirkan”-
r05 -magu drsir . 54 Lk birdk kim kayu toyin-
r06 -lar bo oron-ta muntag tep sakinsar . nagiini*®

+.MERER

AR R T E

e e i

r07 bilmak . ndgiini®” kormak tizd . FeEsE y31 g 17 A
r08 minin nomlayu tiikitmi$§ nomlug savim-ta 120 B LS jg‘g‘
r09 incip adgiti korgiilik adirtlagu-luk ol . B

r10 alku yapig-larig . ol kayu ol tep tesir . kalti stke o 7 FrEg

ri1 tort torliig 8g turug-lar: F Ez7 4N VUSSP ...

r12 %& minin nomlayu tiikitmi$ muntag osug- S R U
r13 -lug nom-um-ta kériip adirtlap alku yapig- s ke
r14 -larig - inéip amti anilayu ok bolsar . toziin- S HHEZHE
r15 -ldr ogllar . katiglanmak™-1g kilgali FAEEANE

kiisa{-ma-}daci*
r16 katiglanmak*-1g sav{-ma-}dici” . [ff g inip
k(@)ntu*

r17 6zi &rmagi tisin® bulsar umaz adruyu barip*

r18 alkingal alku akig-larig . 722 R 2T

ggz | 14a10 ﬁﬁ g

181g o FRE S
B ©

 Here the fn. 15 in T. 99, vol. 2, p. 13 is added: “~ Bhaddasala.”

* Two circlets are added on the left side of bolu in order to clarify the reading of the first two
letters (P-, -W-).

7 The medial -Q- is marked with two dots and the final -N with one dot.

% Both letters N, the initial N- and the medial -N- are marked with one dot.

» This word is written in the same manner like it is in the line before, see fn. 23.

** Single letters are marked in the following way: the medial -Q- with two dots, the medial -
N- with one dot, another single dot probably marks the final -Q.

*' The primary writing kiisdddci was corrected by the scribe himself to kiisimddici by adding
in place a correction mark on the right side and the letters M on the left side.

* The medial -N- is marked with one dot.

¥ sivddci is corrected to sdvmdddci by the scribe in the same manner like kiisaddci -
kiisimdddci, see fn. 31.

** The medial -N- is marked with one dot.

% The medial -S- is marked with two dots (on the right-hand side).

* The writing of the final letter -P is effected by the missing space at the end of the line. In
order to make the reading of the last letter clear, a small circle (like a W), clarifying the arc of
the letter, is added.
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r19 éniig koriim-laniir-1ar . m(d)n ol tep . kayu .
r20 m(4)n ol tep kériim-lanméik drsir munuy at1
r21 bolur kilin¢ tep . ol kilin¢-niy kayu ol

r22 tiltag-1. kayu ol terkin-i . kayu-tin tugar .

r23 kayu-tin dvriliir tep tesdr . biligsizlig biirt-
r24 -méik-tin tugar . az ///* tiltag-1. aztin turur®
r25 ol kilin¢ . ol azniy kayu ol tiltag-1 17

r27 H By o (0% etiglig koniil tiltag-inta

r28 turdadi nom driir . ol biirtmak taginmak
kilin¢

r29 taginmak . 1 ZEH 3 - muntag adirtlasar in-
39

New traces of an Old Uyghur extract of the Za ahanjing (1935.52.0009)

A A s B L
Hk o R
BT o GE1TH

B - ol - fol4s -
feTil - 4 0 B
- R
AT - B - .
14316?ﬁ,§§ .
14a20 ﬁ‘% ° /B\é%
L - 0 - T

5 o LR -

il

r30 -Cip koriimland4ci®® drsdr on*' drtir m(d)n HEEF o ..

tep.

r31 {8/EET R yana kiltac: ariir . tiziilda- 1406 465 (o

r32 -¢i ol temiklig koriim*-iig . artadaci ol Hims

temak-

r33 -lig koriim-tig . kilmasar . [fij-~NEEFL inlip H oo R E .17
r34 6yi Udrilmazlar m(d)n kiivané-tin . 6ni tidriill-  NEEFIS o REk

r35 -mdsir . m(d)n kiivdné-tin . inéip yana FrEE - mERK -
kériimlanir® . m(3)n

r36 tep . koriimlanmak* drsar m(d)n tep . bo ok®  FHLFEEIZE

r37 inCip kilin¢ . 752 18 ulati m(4)n kiivanc- To . P TEE -
r38 -ig yma . kilsar anculayu bilmikig . TEQIER - W2
munculayu

%% o .. 14b12 %
I H 2R -
1020 DU AR o DAfRT

r39 kérmikig . BE[& purvaram sanram-ta . mar-
r40 -gari anas1*’-nin kalik-inda . b7 57f&

r41 bo bes tutyak® yapig drsar . 61 tutyak L/
r42 {a] B5FR kayu yiltizlig driir . kayu-ni tizd

*’ The letters are faded out. Probably we have to add the genitive suffix -NYNK.
*1n order to clarify the reading, the writing of the medial -R- is repeated on the left-hand
side of the letter.

* -N is marked with one dot.

*-N- is marked with one dot.

* The reading is clarified by adding repeating the ~-W- on the left-hand side.

*? The first -W- is repeated on the left-hand side.

*# -N- is marked with one dot.

* -N- is marked with one dot.

# -W- ("WQ/ok) is repeated on the left-hand side.

% -N- is marked with one dot.

*7-Q is marked with two dots.
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1935.52.0009 verso (plate 18)

FEb 256 = —

v01 teriliir . kayu-ni1 tiz4 tugurulur-lar kayu-ni
v02 tizd birtiliir-lar tep A AEANE

v03 kiisti$ yiltizlig driir . kiistis-tin teriliir.

v04 kiisti$-tin tugar . kiisii$-tin tugar . kiisiis

v05 -tin birtiliir tep . tH 2 FE7 ati

v06 kotrilmis y(a)rlikaguci bes yapig kayu drsar
v07 tutyak ymad ol ok ol . 4dgii ay kayu nomlamis-
1

v08 amti incip ikildyii ayitur m(d)n at1 kotriilmis
v09 -ki . yapig kayu drsar tutyak yma ol ok mu ol
v10 azu bes yapig tutyak-ta 6ni mii ol tep .

v11 JE A [2R[15Z bes yapig kayu drsdr tutyak
v12 ymi ol ok drméz . ymi 6k bes yapig tutyak-ta
v13 6ni drméz . §5J7° usar anta kilgali amran-
v14 -mak azig. 5 —[2fHEH bolur mu iki

v15 yapig-lar-niy bir ikintik4 ilinismaki*

v16 tep J§— A incd kalt1 kim kayu birdr

v17 kiSi-l4r muntag tep sakinsar . m(4)n
kalmadiik

v18 tidtd bulayin muntag osuglug 6n-iig .

v19 o] [Rl{a] %5 kayu tiltag kayu basutci

v20 {izd . at1 bolmis ol 6y yapig tep

v21 M9 %P0 tort m(a)habut basutéi-lar tort
v22 m(a)habut-lar-tin bolmis$ ti¢tin 4K at
v23 0y tiltag-hg . Z{A[4E Tk 18 nitdgin

v24 tugar m(d)n kiivan¢ tep >, 6niig

v25 korim-laniir-1ar m(d)n ol tep . m(4)n-t4 dni
ol balgi®

v26 -sind4 turdaci ol tep . FFRHEH] tiimgd

v27 drklig-lig bilmaksiz turmis drdi biligsiz

v28 -lig kiivanc-td . 4 birdk yok drsar
v29 m(d)n . kilsar m(&)n-siz kilin¢-1g . kdlmadiik
idta™

v30 kim ol in¢ip tdgind4ci tiis-in tep . 5

v31 5 k¢ antag ymi tiimgi biligsiz kisi

v32 -lér . bilgd biligsizldr . inCip muntag tep

v33 sakinsar . birdk 6ntéd yok drsdar m(d)n .

v34 Y172 FT muntag osuglug sezik-ig aSnuca

% o DUAIAE » DU

M AR « AR -
%‘AE A

ﬁ;ﬁ o 14b231’ﬁ‘
A

14b24 ED'_' o %jﬂ?ﬁﬁ_gﬂ R

SEHEM - HE -
f2R1%Z -

102y F B B -
14b255”5£|§/\aﬂx

N | i =

57 o BENIAIK
%ﬁ% o .. 14b28 ﬁ:
pAHRHHE

14b29 g@—w%_

A o A2 - FY
14cl 5&

K e FFUIEE ...
e fa] (R AT 4%

F Ry k...

14c13 P;Elj( o g\%llq
S R
@A R
AN o LR
S

T o .. lsallfiﬁ
FRAERN - (EfEEH

,:,n 15212 St 4
X

ik
ﬁz% {/E 15a13 H@Z
% Al -
SEE ST o ...
15al4 """‘ 15a15 ﬁ‘%
,\\\*”Eﬁ ﬁ'ﬁ;ﬂf
/LJ\ é:‘:&

15al16 ﬁl] = 15al17 ﬁﬁ‘%.; 5%

“ The medial -N- is marked with one dot (on the left-hand side), the medial -S- by two dots

(on the right-hand side).
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v35 ok ukitu yérdiim drti an1 . (Brahmi) sadhi DUfERE - 157...
T

v36 FE[ &L =5 B EE 15008 ] S E B L
v37 az . 6griin¢ . terilmikintin . bo 6y terilir. 15015 7 55 15016 2 = (7
v38 YIE A muntag driir 6n-niin 15018 417 551 7y

Translation

[stitra 57 ~ SN 22.81]

(r01-02) under one Badhrasala tree of ...

(r02-03) Now we wish to listen ...

(r03-04) You shall know, our non-meeting with “The Honored One”
(Bhagavat), lasting for a long time, has finished. (r04-05) If one does not have
to exert oneself nor to labour under difficulties ...

(r05-07) If any monk at this place meditates on it in this way: (by) knowing
what, by seeing what ...

(r08-10) In my doctrines, that I have just completed preaching, they could be
seen and distinguished in the right way, (r10-11) all the items (Skt.
upadanaskandha). If one asks, which ones they are, namely the catvari
smrtyupasthanani, ...

(r12-13) In my suchlike doctrines, that I have just completed preaching,
viewing and distinguishing all items (r14-16) - if there is, sons of nobles,
however, still existent the one, who does not seek to make exertions (Skt.
virya), who does not like exertions ...

(r16-18) But if he himself obtains the fruit of his indolence, he is not able to
make progress in destroying all leakages (Skt. asrava) ...

(r19) The ripa is regarded as the self. (r19-21) If there is such a regard, (that)
the ripa is the self, it’s name is activity. (r21-22) If it is said: ‘What is the cause
(Skt. kimnidana) of this activity? What is its aggregate (Skt. kimsamudaya)? In
what it originates (Skt. kimjatiya)? (r23-24) From what it turns away (Skt.
kimprabhava)?’, (it is) because of craving, born from ignorant contact. (r24-25)
These impulses arise from the craving. (r25) What is the cause of this craving?
(r26) The feeling is the cause of this craving ...

(r27-28) (It is) compounded, it is subject to arising conditioned by mind. (r28-
29) This contact-feeling, activity-feeling ...

(r29-30) If this is recognised, if there are human beings who hold this view,
that ripa is the self ...

(r31-32) And again, there are the activities, those, who destroy the views,
(r32-33) those, who refute the views. (r33) If (they?) do not act ...

(r33-34) This being so, they will not set apart from the conceit ‘I am’ (Skt.
asmi-mana). (r34-35) If they do not set apart from the conceit ‘I am’, and again
hold the view of the self (“I am”) and if this holding the view of the self (“I
am”) exists, (r36-37) just these are impulses.

(r37-38) Furthermore if self-conceit is practised, so it is the knowing and also
the viewing ...
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[stitra 58 ~ SN 22.82]

(r39-40) In the Purvaram monastery, in the Mrgara-matr Hall ...

(r41) Concerning the five items with attachment: the body (Skt. ripa) with
attachment ...

(r42-vo1) Which is their root? By what do they assemble? (v01) By what are
they born? (v02) By what are they touched? ...

(v03) They are of the wish-root. They assemble (i.e. arise) by the wish. (v04)
They are born by the wish. They are born by the wish. (v04-05) They are
touched by the wish.

(v05-06) Concerning (the question) ‘which are the five items’ on which the
one ‘Whose name is exalted” preached, (v07) they are just the attachment(s).
(v07) How good, what he has preached! (v08-09) Now again I ask a second
time the one ‘Whose name is exalted’. (v09-10) Concerning (the question)
what are the items, are they just the attachments, or are the five items
different from the attachments?

(v11-13) Concerning (the question) which are the five items, either they are
attachment, nor yet are the five items different from attachment.

(v13-14 ) If it is possible, in this case, to produce the craving desire (Skt.
raga) ...

(v14-16) Do there exist an adhesion of the two items to each other?

(v16-18) As if one among the human beings, whoever, thinks ‘May I in future
time will obtain such a body (Skt. ripa).” ...

(v19-20) ‘What is the cause (Skt. hetu), what is the condition (Skt. pratyaya) for
the designation of ‘body item (Skt. riipa-skandha)?’ ...

(v21-22) The four great elements (Skt. mahabhita) are the conditions, because
(they) came from the four great elements ...

(v22-23) Having name-and-body (Skt. namd-ripa) as the cause ...

(v23-24) ‘In analogy to what the self-conceit arose?” ...

(v24-25) ‘The ripa is regarded as the self’. ‘It is other than self; it is that which
consists in the objective constructs.’ ...

(v26-28) Single-minded ignorance came into existence from pride lacking
intelligence.

(v28-30) ‘However, if there is no self, (and) if the not-self performs impulses,
who will be thus the one, who receives their results in future times?’ ...
(v31-33) If such foolish, ignorant people, the ignorami, think so, like this:
‘However, if the self does not exist in the rapa ...

(v34-35) First explaining doubts like these, I had interpreted them.

Sadhu.

(v36) Za ahanjing (Samyukta-agama-siitra), juan 3 (“3™ scroll”)

[stitra 59 ~ SN 22.5]
(v37) From the arising of delight and desire (Skt. nandi-raga) this riipa arises.
(v38) It is like this, the riipa’s (arising?)...
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Commentary

09r01 Skt. eka is the translation of Chin. — yi “one”. It is highly probable that
the Old Uyghur translator prefered a Sanskrit counterpart because of the
immediately following Sanskrit loan badir-a Sala mul. As already given in a
footnote to the Taisho edition, EFE[EEE batuosaluo is the Chinese equivalent
for Pali Bhaddasala, that is Bhadra-ala in Sanskrit. The Old Uyghur
counterpart is badir-a Sala. The Sanskrit counterpart of Chinese 1§ |~ shuxia is
vrksamila. 1 owe this information Jin-il Chung. Additionally the Old Uyghur
translator added sdgiit for Chinese ff shu ,a plant, a tree” (M. 5879). The
Bhadra-sala tree is located in Pataleya (Pali: Parileyya). This is why the sttra is
called Pataleya-vyakarana (Pali: Parileyya), cf. http://www.palikanon.com
/namen/pa/parileyya.htm: “Parileyya, Parileyyaka. A town (nagara) near
Kosambi. When the Buddha found that he could not persuade the Kosambi
monks to refrain from quarrelling, he left Kosambi alone and unattended,
and passing through Balaklonakaragama and Pacinavamsadaya, went to
Parileyyaka, where he stayed at the foot of Bhaddasala in the
Rakkhitavanasanda. There a certain elephant who, finding communal life
distasteful, had left his herd, waited on the Buddha, ministering to all his
needs. From Parileyyaka the Buddha went on to Savatthi (Vin.i.352f,; S.iii.95;
Ud.iv.5; ].iii.489; M.i.320)”.

09r02 For the meaning of dsitigsa- cf. DTS 185b: “eSitigsdmik sxemanue
CJIyIIaTh .

09r04 kec bolu tiikdtti is the Old Uyghur counterpart of Chin. EL/A yijiu.
According to ErdalGram -U tiikdt- denotes completion. We find drii drii ke¢ bolu
as Old Uyghur counterpart of Chin. %/ shaojiu in Ht VII 2064 (also quoted in
Semet (2005), 110), translated into German “ziemlich lange her sein”.

It was Jin-il Chung who suggested with regard to Sanskrit parallels another
interpretation of the Chinese phrase: “for a long time we did not see the
Bhagavat* (Skt. ciradrsto 'smabhir bhagavan). For a similar phrase he refers for
example to AVS 11 90.10 ff. It is unclear whether the translator misinterpreted
the Chinese phrase.

09r04-05 The translation is given here in accordance with UW 374b: birsk d.-
mdgii alpirkanmagu drsdr /// ,,wenn man sich nicht anstrengen und nicht mit
Schwierigkeiten kimpfen muf ///* (?) Samy Ms. Stockh H 9 a.

09r10 Old Uyghur alku yapiglar “all items” (Chin. [z yin, Skt. upadanaskandha),
i.e. “the five items” (Skt. paficopadanaskandha; Old Uyghur be$ yapig, see
/v/06/, [v/10/, [v/11/, [v/12]). See also the quoted list of the five items in
the introduction. As K. Kudara (1988, 50-51) stated, the Buddhist term skandha
was translated into Old Uyghur in two different ways: 1. yitkmdk (Old Uyghur
Abhidharma texts, for instance Abidarim kosavarti Sastr, Mainz 71 v, also Sdkiz
Yiikmdk Yaruk), 2. yapig (altun yaruk sudur, vapxuaki atl(i)g nom caciki sudur
(xuanzan), Dharmalaksana texts). In his lecture at the Berlin Brandenburg
Academy of Sciences and Humanities in November 2009 Koichi Kitsuda
pointed out, that the so-called ,,Lehrtext” also belongs to this Dharmalaksana
group of texts. The translation of this group is closely related to the activities


http://www.aimwell.org/DPPN/balakalonakarama.htm
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of the well known translator of Old Uyghur texts Sigko Sili Tutuy and may
give a hint for the time of translation.

09r11 Old Uyghur tért térliig 6g turug translates Chin. VU sinianchu (Skt.
catvari smrtyupasthdana). For the Chinese phrase VU sinianchu see DDB:
“This is the pre-Xuanzang translation of this term. See the post-Xuanzang
rendering VU7 {F.” Choong (2000), 47, 215ff. translates V'U:& & sinianchu with
“the four stations of mindfulness”. It is the first of seven categories, which
altogether comprise thirty-seven items. These are “the thirty-seven
conditions leading to Buddhahood”. In the Sanskrit text (cf. Dietz (1984), 52;
Chung (2008), 329) as well as in the Chinese SA text (T. 99, vol. 2, 14a 7-8) the
enumeration of these six further categories continues.”

09r17 For the translation of Old Uyghur drmdgii “indolence (Skt. kausidya)” cf.
UW 444b. K. Rohrborn refers to kausidya as one of the six kleSamahabhiimika
dharma “general factors of defilement”.

09r18 For Old Uyghur akig cf. UW 80a: “A) ,die Einfliisse” (im Buddh. 4
schidliche ,Einfliisse’ des BewuRtseins ...); DDB: chin. Jjg lou “taints“; SH 425a:
“J% asrava, 'flowing, running, discharge; distress, pain, affliction’.” For
further attestations showing akig as Old Uyghur counterpart of Chin. i lou
see, among others, Shogaito (2003), 350 (glossary); BT XXV (2), 323 (Glossar).
For instance in BT XX, 191b the other Old Uyghur counterpart is attested:
nizvani.

09r19 oy is the Old Uyghur counterpart of Chin. & se, Skt. ripa “body” cf.
Vetter (2000), 20-22.

09r19 tep: Here, as well as at the end of several other statements in the text of
this fragment (/r/20/, /r/21/, /r/30/, [r/36/ (2%), [v/2/, [v/5/, [v/10/,
/v/16/, /v/20/, [v/25/, [v/26/, [v/30/) tep is located at the end of a question
or a discourse and indicates the end of this idea, question, the direct or
indirect speech. It marks the character of the text as a discussion between
Buddha and the monks. After questions put by the assembly (cf. /r/14/-/15/
toziinldr oghlar; /v/8/ ayitur m(d@)n) Buddha (cf. /r/03/, /v/05/-/06/, /v/08/-
/09/ ati kétriilmis) answers them and explains the doctrine (cf. /r/08/ mdnipy
nomlayu tiikdtmis nomlug savim-ta, /r/12/-/13/ mdnin nomlayu tiikatmis muntag
osuglug nomumta). In few cases the sequence tep sakinsar (/r/06/, /v/32/-/33/)
or tep tesdir (/r/10/, /r/23/marks the quoted question or thought. Cf.
ErdalGram 504-507 (4.7).

09r21 kilin¢ translates Chin. 1T xing “impulses”, cf. Vetter (2000), 27-63.

09r22 Concerning the word formation of terkin (from ter- “arrange together,
collect”) see OTWF I, 327.

09r23-24 biligsiz biirtmak: biligsiz translates 0] wuming, cf. DDB: “Ignorance,
delusion, folly (Skt. avidya; Tib. ma rig pa; Pali avijja). As the fundamental
misunderstanding of reality that underlies all of the suffering of
unenlightened people, it is the first of the twelve limbs of conditioned
origination -+ —.[K|4% shier yinyuan. Rather than a lack of factual knowledge it

> Choong (2000), 47 arrives at the conclusion: “This thirty-sevenfold way is here identified as
the way leading to fully knowing-and-seeing the arising and passing away of the five
aggregates, or the destruction of the influxes.”
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is a basic error in mode of perception that prevents people from seeing
things as they really are “FUI'E %Y H.. For example, not being aware of the
fact that all things are ultimately impermanent % wuchang, or that there is
in reality, no such thing as an inherent self #£¥k wuwo. Generally speaking,
nescience is seen as the basis for all delusions #£ mi and afflictions (2% huo, {&
1% fannao).” biirtmdk translates Chin. fi&§ chu “contact, touch”, cf. DDB: “The
mental function that brings consciousness into contact with external
objects. ... One of the twelve limbs of conditioned arising + " [K4%.”

09r24 For the equivalent of Old Uyghur az and Chin. % ai = Skt. raga here as
well as in the lines /r/25/, /r/26/ and /v/37/ see UW 317b: “Nom.: A) Adv.: a)
»Gier, Begierde, Habgier” (in buddh. Texten; in Samy Ms Stockh H9 b 14 ...
Ubers. von chin. & t'an Skt. raga ...).” On this folio only in the quoted line
/v/14/ az is the 0ld Uyghur counterpart of Chinese & tan.

09r26 tdginmdk translates 57 shou “the aggregate of feeling”, see Choong
(2000), 26. It is the third of the five skandhas.

09r27 etiglig kéniil tiltag-inta turdaci nom driir translates Chin. 5 fy - [ \4%HEE.
The Sanskrit parallel of this phrase is preserved in the quotation of the
Pataleya-sitra in the Dharmaskandha: ... samskrtam cetitam pratityasamutpannam,
cf. Dietz (1984), 53; Chung (2008), 331. For the meaning of etiglig as a
counterpart for Chin. 5 & youwei see ED 53b: “... translates the Bud. technical
term samskrta ‘active, creative, functioning, productive, causative, subject to
cause, condition, or dependence’, contrast etigsiz”. The Chinese phrase /(%%
)£ xinyuan gifa “subject to arising conditioned by mind” is translated and
interpreted in Choong (2000), 71. According to him it “may reflect influence
from the theory of conditioned arising by “mind-only (vijfiapti-matrata or
citta-matra), a teaching of the Mahayana Vijianavada school, to which
Gunabhadra is believed to have belonged.”

09r30 koriimlin- as the Old Uyghur counterpart of Chin. i, jian is also attested
in Shogaito (2003), 276 (AN125, 126, 127). Concerning the attested conditional
(drsdr) in the Old Uyghur translation we have to consider that there is no
conditional in the Chinese counterpart.

09r33 kilmasar seems to form the Old Uyghur counterpart of the beginning of
the next Chinese sentence. Even though the two Chinese characters F~{E
buzuo are at the top of the next Chinese sentence, we have to consider, that
the Old Uyghur translator misunderstood the verbal negation in this Chinese
sentence.

09r34 m(d)n kiivinc translates Chin. $¢1% woman. For an explanation see DDB:
“[Basic Meaning:] identity”. One of the senses of %1% woman in DDB reads as
follows: The conceit 'l am.' Egoism; self-pride, pride; conceit. Pride in the
belief that the aggregates are self and are possessed by self. (Skt. asmi-mana;
asmi, atma-mana; Tib. nga, nga'o snyam pa'i nga rgyal).” For further explanation
of this term concerning the Chinese SA text see Choong (2000), 58.

09r39 In the Taisho edition of the Chinese SA (T. 99) the following Pali
counterpart is added in fn. 3 to the Chinese phrase (T. 99, vol. 2, 14b 12-13): 35
B RERLEH i ~ Pubbarama Migaramatupasada. The Old Uyghur counterpart is
more detailed and adds some explanations. purvaram sapram-ta “in the purva-
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arama monastery garden”. For Chin. ¥[& dongyuan (cf. SH 263b: ¥ dong
Pirva, East; SH396a [& yuan Vihara ~ SH 340b Arama, pleasaunce, garden,
grove; a monastery, hall, court) the Old Uyghur translator gives the Skt.
equivalent and as a second equivalent the other loanword from Skt. in Old
Uyghur sapram ~ Skt. sangharama (SH 290b: a monastery with its gardens),
which probably was much more popular. In the fragment Ch/U 6092/v/2/, an
extract of the Dirghagama (cf. the edition in AgFrag 286-288), we find
purvaram [...] as Old Uyghur counterpart of Chinese EE#f yuanlin. See also the
notes to this phrase given by the authors. Chin. ER}EEE lumu jiangtang (Pali:
Migaramatupasada "Migara's mother's palace") is translated in the Old
Uyghur text in the following way: margari anasimiy kalikinda “in the Mrgara-
matr hall”. margari anast is the Old Uyghur counterpart of Skt. Mrgara-matr,
in Chin. also known as EERER A lumu furen or RET-£F luzimu cf. DDB: “A
daughter of a rich man in Anga &ffll[E yanggaguo, originally named Visakha
EE & 1% pishequ. She became an adherent of Buddhism, and after she married
the rich man, Mrgara 5§ {fl15& migaluo of Sravasti, she converted her husband
to Buddhism. The husband was so delighted that he called her matr (mother).
Both of them made offerings to Sakyamuni and his disciples, and built the
Mrgara-matr Hall to the east of Jetavana-vihara. All of their thirty-two
descendants were devout Buddhists.” The same Old Uyghur counterpart for
Chin. FERIEEE lumu jiangtang was probably given in the above mentioned
Dirghdgama fragment Ch/U 6092/v/2/-/3/ margari [... kalik]-inta (AgFrag 287)
and in another Dirghagama fragment with the parallel to Ch/U 6092 verso text
passage: MIK 11 40/r/1/ mirgari(!) anasi-my kali[kinta] (AgFrag 288-289 with
detailed notes concerning this phrase by the authors). See also the phrase
visaki mar[gari anas1] in Kasai (2004), 3 , 5 (note to line 11).
09r41 bes tutyak yapig is the Old Uyghur counterpart of Chin. 7 5z[&
wushouyin “the five aggregates with attachment”. In stitra 55 of the Chinese
SA Buddha gives an explanation of ‘what are the aggregates with attachment’.
I quote the English translation given in Choong (2000), 31 here: “If material
form is accompanied by influxes, is [associated with] attachment; if that form,
in the past, future, or present, gives rise to sensual desire, anger, ignorance,
and various other distressing mental phenomena; and similarly for feeling,
perception, activities, and consciousness; these are called the aggregates with
attachment.”
09r41 6y tutyak is the Old Uyghur counterpart of Chin. f£.52 seshou “ripa-
attachment”.
09r42-v02 The English translation of the Chinese text (14b20) according to
Choong (2000), 32 reads as follows: “... in what do these five aggregates with
attachment have their root, their arising, their birth, their occurrence?”
Choong translates Chin. & chu as “occurrence” here, but also as
“touch/contact” in other phrases of the Chinese SA. The Old Uyghur
counterparts in this phrase are:

& gen ~ yiltiz “the root”,

£ ji ~ teril- “to assemble, to get together, to arise”,

4z sheng ~ tugurul- “to be given birth; to be borne”,
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fi# chu ~ biirtil- “to be touched; to have contact” (biirtiil- cf. Shogaito
(2003), 274: AN 119).
09v03-05 The English translation of the parallel Chinese text (14b22)
according to Choong (2000), 32 reads as follows: “These five aggregates with
attachment have their root in excitement/impulse (#X), their arising in
excitement, their birth in excitement, their occurrence in excitement.”
A% yu “excitement/impulse” is translated as kiisii§ in the Old Uyghur text.
09v04 The Chinese phrase &4 yusheng, for any reason, is translated twice in
the Old Uyghur text: kiistis-tin tugar . kiistis-tin tugar .
09v08-10 The English translation of the parallel Chinese text (14b 24-25 [ZH[I
7 By a7 H[) according to Choong (2000), 32 reads as follows: “... World
Honoured One, is it that the aggregates are attachment, or are the five
aggregates distinct from attachment?” Here the Old Uyghur counterpart
differs slightly from the Chinese version. This question, addressed to Buddha
(at1 kétriilmiskd “the one ‘Whose name is exalted’”) is translated into Old
Uyghur like this: yapig kayu drsdr tutyak ymd ol ok mu ol azu bes$ yapig tutyak-ta
ni mii ol tep . “Concerning (the question) which are the aggregates, are they
just attachment, or are the five aggregates different from attachment?”
09v11-13 The English translation of the parallel Chinese text (14b 25-26)
according to Choong (2000), 33 reads as follows: “The five aggregates are not
attachment, nor yet are the five aggregates different from attachment.”
09v13-14 The English translation of the parallel Chinese text (14b 26)
according to Choong (2000), 33 reads as follows: “But where there is
exciting/impulsive desire (A{£), ...”. In the Old Uyghur text Chinese #i&
yutan “exciting/impulsive desire” (Choong (2000), 33) is translated as
amranmak azig. In the entry for az in UW 317b (see also r24 in this
commentary) we find the following German translation of the passage in
question: “usar anta kilgalh amranmak azig “wenn man dann Gier[taten]’
ausfiihren kann”(?) Samy Ms Stockh H9 b 14.”
09v14-16 The English translation of the parallel Chinese text (14b28)
according to Choong (2000), 33 reads as follows: “.. are two aggregates
connected?”. Old Uyghur bir ikintikd iliniSmdki translates Chin. #H g xiangguan.
For a similiar translation see Shogaito (2003), 355 (entry ikinti): ikintikd eyin
yetriis- FH{E xiangcong Hg 35.
09v16-18 The English translation of the parallel Chinese text (14b29)
according to Choong (2000), 33 reads as follows: “... Suppose a person thinks
thus: May I in future time have such a material form, ...”
09v19-20 The translation of Chin. [X yin (Skt. hetu) “the cause” is tiltag in the
Old Uyghur text, that of Chin. 4% yuan (Skt. pratyaya) “the condition” is
basutct (OTWF 1, 314: ‘helper; secondary cause’). In our context see also the
following definition of %% yuan (Skt. pratyaya) in SH 440b: “It is the
circumstantial, conditioning, or secondary cause, in contrast with hetu,
the direct or fundamental cause. Hetu is as the seed, pratyaya the soil, rain,
sunshine, etc.” 6y yapig “the aggregate of material form (Skt. riipa-skandha)” is
the first of the five aggregates. In the successive text of the Chinese SA this
question is repeated for the remaining four aggregates, i.e. “the aggregate of
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7 7”7«

feeling”, “the aggregate of perception”, “the aggregate of activities” and “the
aggregate of consciousness”.

09v21 tort m(a)habut is the Old Uyghur counterpart of Chin. PUX sida, Skt.
catvari mahabhitani. In the text they are not listed in detail. They are known
as (1) the earth element (Skt. prthividhatu, Chin. + tu), (2) the water element
(Skt. abdhatu, Chin. 7K sui), (3) the fire element (Skt. tejodhatu, Chin. X huo)
and (4) the wind element (Skt. vayadhatu, Chin. J#| feng).

09v22-23 at 6y “name-and-material form” translates Chin. %4t mingse, Skt.
namaripa. From the Chinese text we learn, that namaripa is the cause and
condition for the name of “the aggregate of consciousness” (382 shiyin), the
fifth of the five aggregates.

09v25-26 m(d)n-td oni ol is the Old Uyghur translation of F£3& yiwo. It is one of
the rare cases that the word order in the Old Uyghur version was arranged
against that in the Chinese text, cf. P. Zieme’s remarks concerning the
translation of gathas from the Chinese version into an Old Uyghur Agama
extract in StabUig 50 (B 2 Agamas): “Trotz einer ganz strikten Worttreue, die
sich sogar auf die Anzahl der Worter in einer Zeile erstreckt (5 Worter fiir 5
chin. Zeichen), muf man dem Uiguren bescheinigen, daR er alle
grammatischen Formen richtig eingesetzt hat, so dal auch im Uig. ein
verstdandlicher Text vorliegt. Was dabei befremdlich bleibt, ist vor allem die
ungewodhnliche Wortfolge.” bilgiisindd turdaci ol tep: For the interpretation of
bilgii and it’s Chinese counterpart fH xiang here see: DDB: # “Discriminated
aspect(s). When juxtaposed with the notions of self, such as A and %, it is
equivalent in connotation to 7, i.e. objective constructs. [cmuller]” Choong
(2000), 58 deals with these difficult phrases: “This is not self, this is not other
than self, neither is self in this nor this in self (JEF/ RNEF, NEF, ~HH
1F).” The phrase FFHTE buxiangzai he interprets as “neither is self in it nor
this in self” (Choong (2000), 59). According to him, the meaning is “there is
nothing in compounded phenomena (whether within or beyond the five
aggregates) that is self or belongs to self” (Choong (2000), 59). This view
forms the background of our text in lines 09v25-26 and the answer on the
question ‘In analogy to what the self-conceit arose’ in line 09v23-24.
Liberation from the self-conceit retails the insight of not-self. Freedom from
from self-conceit requires the notion of not-self. The translation given here,
is based on this interpretation.

09v28 kiivin¢ is here the Old Uyghur counterpart of Chinese 7% k'o/ke
“eggshell”. This Chinese character is very rarely attested. In Morohashi, vol. 6,
790c we find among others a quotation from our folio and the following
translations (in Japanese): “eggshell; hull; object, which covers the surface of
an item”. In the Japanese translation of the Chinese SA the sentence in
question is translated as follows (in Japanese): “There exists a monk and he is
foolish and ignorant; he is situated in a hull of ignorance and aroused a bad
faith.”, cf. Shi’io (1935), 79. I would like to express my sincere thanks to
Yukiyo Kasai, who did the translation from Japanese for me. For kiivinc¢ as the
0ld Uyghur counterpart of Chin. 18 man in the phrase m(d)n kiivin¢ (~ Chin.

F 1% woman) see lines /r/34/, /v/35/, [t/37/, /v/24/.
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09v28-30 An English translation of the Chinese counterpart (T. 99, vol 2, 15a
12-13: EHEIE o MEMFREE o PR - SEEZH - ) is given in Choong
(2000), 67: “So if there is no self, who will in future time receive the results (=%
#f) of karmas performed by the not self ({E4FkF£)?” The question in the Old
Uyghur version is literally the same.

09v 35 The Chinese ligature [ {I7 liaoye is well attested in Old Uyghur
manuscripts, cf. for example AvStava 221; UigTot 160 (1. 1001), 176 (1. 1222),
182 (1. 1297a); Kudara (1988), 53; VOHD 13,22 # 502 (Ch/U 6845/r/); VOHD
13,22 # 551 (U 3280). The Old Uyghur counterpart for Chin. T 7, liaoye is tiikddi.
In UigTot 162 line 1011 we find also Brahmi sadhii inserted in an Old Uyghur
text. Furthermore UigTot 182 line 1297a has the following Chinese insertion:
=T T+ T 7. According to the editors the Chinese text reads ,,Gut! Es
ist beendet. Sadhu! Es ist beendet.“ (UigTot 183). Chin. Z£+ satu is the
LsUmschrift von skr. sadhi >>gut<<“ cf. UigTot 182 note 1297a. In the
manuscript at hand at the end of the Old Uyghur text line Brahmi sadha
followed by Chin. T {7, liaoye is attached: “Good! It is finished!”. K. Kudara
stated concerning the attestation of | H7=%k liaoye shanzai at the end of a
colophon: ,Die beiden Zeichen am Satzende ( T {7 ) wurden
zusammengeschrieben. Diese vereinfachte Schriftform, sowie die Methode,
die SchluRformel mit chin. Zeichen (ZZ&%) zu schreiben, wird oft am Ende
von uig. Handschriften der spiteren Zeit - bis hinab zur Yiian-Zeit -
angetroffen.” cf. Kudara 1988, 53. Concerning the use of Brahmi script in Old
Uyghur texts and in Old Uyghur texts translated from Chinese in particular, D.
Maue stated: ,,Die schrift-, kultur- und kirchengeschichtlichen Erwédgungen
fihren zu der Annahme, daf wir die Anfinge der uigurischen
Brahmiverwendung im  hinayanistischen = Monchsgemeinden indo-
tocharischer Pagung zu suchen haben. Diese schufen sich - wohl als duleres
Erkennungsmerkmal - eine eigenstdndige Schrift, die - spdtestens in der
Yiian-Zeit - auch Eingang in das Schriftgut der sinobuddhistischen Observanz
fand.” cf. VOHD 13,9, XXXI-XXXII. For further remarks concerning the use of
Brahmi script see Neujahr and for further details concerning T 7, liaoye see
Zieme (2009).

09v37 The phrase az dgriin¢ terilmdki from our folio is quoted in UW 318a. It is
translated (into German): ,,Ansammlung von Begierde und Freude“(?). The
question mark is redundant here. az égriin¢ are the Old Uyghur counterparts
of Chin. = aixi “delight and desire”, cf. Choong (2000), 38.

09v38 The Old Uyghur translation for the fourth character of the Chinese
quotation (£ ji) is missing on this folio but we would expect it on the next
folio. The common Old Uyghur counterpart of %£ ji in our text is teril-/
terilmdk.
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adirtla- 22 09r09, 09r13, # 09r29
kor- adirtla- #{%< 09r13
adruyu bar- 7 09r17
akig ks 09r18
alkin- % 09r18
alku (...)+lAr % 09r10, 09r13, 09r18
alpirkan- 2% 09r04
altin "~ 09r02
amranmak A% 09v13-14
amranmak az A& 09v13-14
amt1 < 09r02, 09r14, 09v8
anculayu #1:& 09r38
anda 7 7 09v13
an1 1§ 09v35
anilayu ok (...) {-sAr} J% 09r14
antag yma (...) {-sAr} %5 09v31
arta- I% 09r32
aSnuca 4 09v34
at %4 09120, 09v20, 09v22
at 6y %41 09v22-23
at1 kotriilmis 25 09r03, 09v5-6, 09v8
ay
ddgii ay 21k 09v07
ayit- [t 09v8
az & 09r24, 09r25, 09r26, 09v37; & (Skt. raga) 09v14
amranmak az A& 09v13-14
azu 09v10

adgti
ddgii ay 21k 09v07
adgiiti = 09r09
amgan- B 09r04
dmginmagii alpirkanmagu dr- N EE53 09r04-05
ar- 5 09r30, £ 09r42, 09v3, 09v6
armaz JF 09v12
arkliglig 7§ 09v27
drmagi 1875 09r17
asidigsa- 09r02
asid-igsdytr fgl 09r02
avril- 2 09r23

badir-a Sala mul ségiit BifEEERT 09r01-02
basut¢i &% 09v19, 09v21
balgl FH 09v25
bes 7 09r41, 09v6, 09v10, 09v11l
bes yapig 71f& 09v6
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bes yapig tutyak 71572 09r41, 09v10, 09v12
bil- %1 09r03, 09r07, 09r38
bilgi biligsizlar #£57HH 09v32
biligsizlig f&HH 09r23, 09v27-28
bilmaksiz &1 09v27
birdr — 09v16
birsk (...)-{sAr} 5 09104, 09r05, 09v28, 09v33
biz F&F 09r03
bizind 09r03
bo [t 09106, 09r41, & 09r36-37, 09v37
bol- 5 09r14, 09v14, A 09r21
bolur mu A...Hf 09v14
-tin bolmi$ #& 09v22
bul- = 09r17, 15 09v18
biirtil- fi& 09v2, 09v5
biirtmak fi% 09r23-24, 09r28

eka — 09r1
etiglig A & 09r27
iki — 09v14
ikilayt B 09v8
iliniSmak 8 09v15
bir ikintika iliniSmak fHEE 09v15
inc¢4 kalt1 kim (...){-sAr} 63 09v16
inCip (...){-sAr} [f 09r14, 09r16, 09r29-30, 09r33, 09r35, 09v32, & 09v30

kalik #52 09r40
kalt1 09r10
katiglan- &fj 09r15, 09r16
kayu #5 09r19; fa] 09r21, 09r22, 09r23, 09r25, 09v19, DU{A] 09r42, £ 09v7
kayu-ni iiza DA{r] 09r42, 09v1, 09v1-2
kayu-tin {a] 09r22, 09r23
kayu drsar B[] 09v9, 09v11
kalmadiik tdtd AR 09v17-18, FAR AR 09v29
k(d)nti 6z H 09r16-17
kec bol- 72 _09r04
kal- /£ 09r15, 09r38, 09v29
kilma- “~{E 09r33
kiltaé1 /E 09r31
kilin¢ 7 09r21, 09r25, 09r28, 09r37, 2 09v29
kim #5 09v16, £ 09v30
kisi-lar A_09v17, 09v31-32
kdniil /(» 09r27
kor- 5, 09r07, #{ 09r09, 09r13
kor- adirtla- #7122 09r13
kormak =, 09r39
koriim 5, 09r32, 09r33
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koriimlan- &, 09r19, r20, 09r30, 09r35, 09136, 09v25
koriimlanmak drsar m(d)n HFE 09r36
koris-
korisma- A~ &, 09r03
kiisa- &% 09r15
kiisti§ A% 09v3, 09v4
kiivanc 1% 09r34, 09r35, 09r37, 09v24
m(d)n kiivanc F & 09r34, 09r35, 09r37, 09v24

m(a)habut K 09v21, 09v22 margari anasi EER} 09r39-40
margari anasi EERR} 09r39-40
m(éi)n ﬁz 09r19, 09r20, 09r30, 09r36, 09v17, 09v26, 09v29, 09v33
méniy ¥ 09r08, 09r12
m(d)n kiiving 1% 09r34, 09r35, 09r37, 09v24
m(d)nsiz FEF, 09v29
mu H[S 09v14
munculayu %1/ 09r38
muntag & 09r06
muntag 1/ 09r29, 09v17, 09v38
muntag osuglug %17 09r12-13, 09v18, 09v34

nigiini z{7] 09r06, 09r07

natdgin z{a] 09v23

nom ;% 09r13, 09r28

nomla- £ 09r08, 09r12
nomlayu tiikdtmi$ 155 09r08, 09r12
nomlami$ FffEi 09v7

nomlug ;7 09r08

ogli - 09r15
ok 09r14, 09v07, 09v12, 09v35
ok E[J 09r36
anilayu ok (...) {-sAr} J# 09r14
ol & 09r19, 17 09r21, 09r25, 09r26, 09r28

oron & 09r06
bo oron-ta [t JFE 5 09r06
osuglug

muntag osuglug #[17& 09r12-13, 09v18, 09v34

0g 72 09r11
0g turug ;& 09r1l
ogriné = 09v37
6 £ 09r19, 09r30, 09r41, 09v18, 09v23, 09v24, 09v33, 09v37, 09v38
oy tutyak 57 09r41
Oy yapig faf2 09v20
at 6y #4f 09v22-23
oni £ 09v13, 09v25
oni udril- B 09r34
oni tdrilmazlar & 09r34
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oni tidrilma- gl 09r34-35
purvaram sayram % 09r39

sakin- 72 09r06, 09v33, E 1 09v17
inc4 kaltt ... sakinsar ... E 1 09v16-17
sav = 09r08
. _ ZE'Z
sav-Z# 09r16
sezik 5& 09v34

tégin- &2 09v30
taginméak 57 09r26, 09r28, 09r29
te-
tep 09r06, 09r20, 09r21, 09r30, 09r36 (2x), 09v02, 09v05, 09v10, 09v16,
09v17, 09v20, 09v24, 09v25, 09v26, 09v30, 09v32
tep tesdr 09r23
ol kayu ol tep tesdr . kalti (...) tep ATEE 09r10 ... 09r19
teril- £2 09v1, 09v3, 09v37, 09v37
terkin £ 09r22
tiltag (X 09r22, 09r25, 09r26, 09v18, &% 09r24
tiltag-lig [A] 09v23
toyin LL Fr. 09r05
tort P 09r11, 09v21
toziin =55 09r14
tug- £ 09r22, 09r24, 09v4, 09v24
tugurul- 4= 09v1
tur- it 09r24, 09r28
+tA tur- 7F 09v26
+tA turmis$ dr- 1F 09v27
turug & 09r11
0g turug ;& 09r1l
tutyak 5z 09r41, 09v7, 09v9, 09v11, 09v13
tutyak-ta 6ni mi 2[5 09v10
besS yapig tutyak 71572 09r41, 09v10, 09v12
oy tutyak 57 09r41
tikat- £ 09r04
timga $1f 09v26
tiimgd biligsiz &g 09v31
tis ¥z 09v30

u- BE 09r17, 09v13
umaz “~FE 09r17
usar HE ... & 09v13
ukat- fi# 09v35
ulat1 /5% 09r37

i¢tin #r 09v22
{iziil- B 09r31

yana 1§ 09r31, 09r35
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yapig [ 09r10, 09r13, 09r41, 09v6, 09v9, 09v10, 09v11, 09v12, 09v15
bes yapig F[& 09v6
bes yapig tutyak 7157f2 09r41, 09v10, 09v12
Oy yapig faf2 09v20
y(a)rlikaguci £ 09v6
yiltiz #f 09r42, 09v3
yméa 7R 09v12
yok i 09v28
yok dr- 09v33 it
yordiim 09v35 &

Abbreviations

AoF Altorientalische Forschungen

BOH Bibliotheca Orientalis Hungarica

BT Berliner Turfantexte

Chin. Chinese

DDB Digital Dictionary of Buddhism, http://www.buddhism-
dict.net

fn. footnote

M. Mathews (1972)

p. page

r recto

SA Samyuktagama (Chinese text)

Samy Ms. Stockh H 9 Samyuktagama Manuskript Stockholm H 9

SH Soothill/Hodous (1937)

Skt. Sanskrit

SN Samyuttanikaya (Pali text)

T. Taisho Shinshi Daizokyd

T. 99 Taisho Shinshi Daizokyd K 1E T & K%, vol. 2, no. 99

(http://www.cbeta.org/result/T02/T02n0099.htm)
Tib. Tibetan

\ Verso

VdSUA Verdffentlichungen der Societas Uralo-Altaica

VOHD Verzeichnis der Orientalischen Handschriften in
Deutschland

vol. volume
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